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Daoism

@ another major philosophical view that shapes the Chinese culture
@ a rival view to Confucianism

@ The two most important philosophers are Laozi and Zhuangzi.




Laozi and Dao De Jing

@ Laozi’s real name 1s L1 Er. (604 B.C.E. — ?)
@ was a keeper of the Imperial Archives of the Zhou Dynasty
©® Kongzi once visited Laozi to learn more about dao.

® wrote Dao De Jing before leaving Zhou for the central Asia




The Goal of Daoism

@ Daoism and Confucianism share the basic worldview of
Yi Jing.

@ Daoism advocates that humans should live in harmony
with nature.

@ Daoism 1s one of the oldest schools of environmental
philosophy.




Agreements with Confucianism

@ The goal 1s harmony.
@ To achieve harmony, we need to know Dao.
® Both emphasize the importance of de (virtue).




Disagreements with Confucianism

Daoism
® against moral cultivation
and /i

@ holds that dao precedes
virtue—One becomes

virtuous by knowing dao.

Confucianism

@ emphasizing moral
cultivation and /i

@ holds that the way to
know dao 1s by becoming
virtuous



Reasons against Moral Cultivation

@ Moral cultivation perpetuates certain values that reflect a society’s
preferences and prejudices.
@ Moral cultivation leads to moral degeneration and hypocrisy.
@ Moral cultivation 1s based on rewards and punishments.

@ This leads people to pretend to be virtuous so as to gain rewards and avoid
punishments.




Preference and Prejudice

@ Differences in the world are merely contrasts. They are presented by yin
or yang.

@ One needs to be careful not to favor yin over yang, or yang over yin.

@ Otherwise, preference would lead to prejudice.




The Rise

of
Relative Opposites

When the
world has
the concept
of what
beauty is,

Beautiful!

.....

The concept of ugliness
arises.




When the world has
the concept of what
goodness is,
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A The concept of
evil emerges.

The concepts of ‘have’ and ‘have not’
appear upon comparison.

The concepts of ‘difficult’ and ‘easy’ are
there only upon comparison.




The difference between
‘long’ and ‘short’ is
noticed only when

comparison is made. @ i
}

9

‘High’ and ‘low’
exist only when
they are compared.

Two sounds become 9
harmonised only 9

when they are
put together. 'DT"

Voo
R

The order of ‘front’
and ‘back’ comes
about when

they are
compared.

10
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So the sage manages worldly 11
affairs without motives and
self-interest and teaches
without using words.
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When things
develop, you must
not interrupt; when

things grow, you
must not claim possession of
them; when things turn out
successfully, you must not
allege that it is solely due to
your ability. When successful,
do not claim credit.

12

Because the sage abides by
selftessness, his good work
endures.

13

mfalues and concepts are
conceived by people, and all
value judgements arise upon
comparison. The relation-
ship between the opposite
objects is always changing
whereas the definition of

value judgement is ever
static.

Therefore, be calm about the
difference between beauty
and ugliness, ‘have’ and
‘have not’, difficult and easy,
long and short, high and
low, front and back. It is
foolish to think that

will last
forever.

D Yo
o
=




Virtue
and
Degeneration

A virtuous person 15 one
who 15 not conscious that
he 1s practising virtue

A person who tries to ‘show’ his
virtue 15 not virtuous




A person of utmost
benevolence 1s one who

does a good deed without

the intention of being
good

Benevolence!

A person of utmost
rnighteousness 15 one who
does a good deed with
the itention of being

Y

A courteous person
whose politeness 15
not tectprocated

Wil force
others to be
polite to
him




So the
sequence
goes as
follows
When Tao 1s
lost, there
arises
morality,
When
morality 15
lost, there
arises
benevolence,
When
benevolence
is lost, there
arises
righteousness,
When
nghteou‘;ness
is lost, [here
arises

proprlety

When a society needs
‘propriety’ or rules of conduct
for relationships, hypocrisies

A person who thinks he 1s wise
tries to be perfect, using his wits
This 1s the cause of stupidity

and deceit will emerge This
leads to soctal turmol
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Therefore the truly great men of Tao dwell in what 1s 10

fundamental and shun what 1s trivial They abide by what 1s real,
and discard what 1s omamental

So we must adhere to the plain and honest Tao and not
hypocritical mtellect We must -
abandon vamn luxury and make
use of the rules of Tao

Cultvation of the Way
emcompasses Tao, Virtue, Goodness,
Justice, Recttude and Wisdom To have a
society that 1s 1n accord with the Tao, every
step taken must follow the law of nature
When a society needs mntellect and rules of
conduct to carry on, hypocrisies and decett
will emerge The situation here has
reached a lamentable stage.




Dao—Beyond Words

® “The dao that can be spoken of 1s not the unchanging
dao.
The name that can be named 1s not the unchanging
names.”

® Dao cannot be described or defined clearly in terms of words.
@ Language is based on concepts.
@ Concepts arise from yinyang.

@ Since dao transcends yinyang, 1t cannot be described or defined using
language.




How to Know Dao

@ Daoism holds that to know dao, we need to transcend our understanding
of the world based on yinyang, and try to comprehend dao directly.

@ One needs to live a simple life and be close to nature, avoid human
contrivance.

@ Preserve one’s simple and innocent nature, and flourish in a natural and
healthy environment.




Wuwei

@ literally means “no endeavor”,
“no action”

@ follow the course of nature, do not force things
@ be spontaneous and without intention

@ be oneself

@ no contrivance, no intervention

® Wuwel 1s a very important teaching in Daoism, it 1s a clear contrast to
moral cultivation in Confucianism




The Great
Wisdom
of Life

Man must show
that he is strong and
not pliant; smart and
not dull.

For ages, the general belief
has been

But there appears in Chinese
history a man named
Lao Zi who is
different from
the rest.




3 Man must show that he is pliant and
net tough. Man must appear to be
guileless and not shrewd. Man must
L op; have no motives and no desires; be

\selfless and self-effacing, pure-minded
and natural...

For example, what
is the hardest thing in
your body? What
is the softest?

My teeth are the
hardest and my
tongue is
the softest!

Generally
people
believe that
it is good to
be tough.

./ is brittle; it breaks easily. |
That which is pliant
endures.

—

You see, at my age my
teeth have all gone yet my

tongue is still
perfect.

N




stronger than
the grass?

Isn't the big tree

When the
typhoon
comes, the big tree is uprooted, yet the
little grass remains unscathed.

Yes.

-

o

The wind has no body or

shape, yet it can bring down

buildings and trees.
o

4l Water can take any shape. It can penetrate crevices and-
mould mountains. Does this not clearly show that what

A is tough may not necessarily be strong and that
what is soft is actually strong! l
=5




The
Cultivation
of
Tao

In the pursuit of
knowledge, day
by day, something
is acquired.

In the pursuit of Tao, there is
daily emptying of the mind’s
consciousness until there is
nothingness.

My desires
have greatly
diminished.

My knowledge 1
has improved
tremendously.
2 If you are
able to curb
) \m’sbehaviour,
% « N\ there’s
E E nothing
that you
cannot do
g
A
D o

o -




The third

The fourth
rule is...

The second

Learning can only improve
your knowledge and

To rule a country, one increase your desire,
must have solitude thereby giving rise to
without disturbance. If hypocrisies and worries.
the administration is full The cultivation of Tao, in
of rules and regulations, diminishing knowledge and
then it is not qualified to desire, makes your mind
rule the country. \ pure and clear, and
free from

worries.




The Characteristics
of

Water

A virtuous person is just like water.

W Water has three

@ special characteristics:




4
Secondly, being soft, it does not fight against odds but

lets things take their natural course;

Firstly, it has the
ability to nourish all

Thirdly, water flows into lowly places which people | Just like the 6
disdain. deep and clear

. . : water, a
Just as water is located in a lowly place, a virtuous

aans ; virtuous person
lingly < imble attitude. o
person willingly adopts a ht remains silent

and solitary.




Just as water
nourishes all things
impartially, a
virtuous person
€expects no
reciprocation for a
deed well done.

Whatever a virtuous
person utters or
does, it is always
honest and true; like
the true reflection of
an object in the
water.

Because of its weak nature, water can take any shape, depending on what receptacle it 9
is put in. If a person can adopt this characteristic of water, he can benefit all things and
see spontaneous results, thereby coming close to Tao.




Zhuangzi and Zhuang 71

® Zhuangzi’s name 1s Zhuang Zhou (369?7-286? B.C.E.).
@ wrote the first seven chapters of the book Zhuang Zi

® Zhuang Zi—not only a philosophical book but also a classic in Chinese
literature
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AS A way our,
ZHUANGZ! SHIFTED
HIS LINE OF
SIGHT FROM THE
EARTHLY WOELD
7O THE
LIMITLESSNESS

THE NAME OF OUR HERD IS ZHUANG ZWOU. LIKE
ALL CHINESE NAMES, THE SURNAME COMES FIRST,
FOLLOWED BY THE GIVEN NAME. TO SHOW RESPECT
FOR HIS VAST WISCOM, WE APD THE SUFFIX "Z1”
TO HIS SURNAME, JUST LIKE KONGZ| (CONFUCIUS),
MENGZI (MENCIUS), AND LAOZI. ZHUANSZ/
LIVED DURBING THE FOURTH CENTURY B.C., A TIME
KNOWN A8 THE WAREING STATES PERIOP IN
CHINA. THIS WAS A PERIOD OF LYSUNITY IN WHICH
RIVAL NATIONS BATTLED CONSTANTLY FOR MOEE
LAND AND SREATER POWER. A5 A RESULT, IT WAS
ALSO A TIME OF WIDESPREAD PEATH AND DESTRUC-
TION, THUANGZ! SAW THIS CHAOS AND SUFFERING
MO WAS DEEPLY SAPPENED BY IT. \\

N
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ZHUANGZ! THOUGHT:
PEOPLE NEED TO
BE ANARE F
THEIR OWN
EXISTENCE.

YOU SHOULPN'T
ALWAYS PERCEIVE
YOURSELF IN
COMPARISON
WITH OTHERS.

PONT LOOK
AT rooay
IN TERMS
OF THE PAST
AND THE
FUTURE.

PON'T SEE THINGS N
TERMS OF WORTW AN
WORTHLESSNESS.

PONT pgaw
A BounNpary
ARCUND THE
BOUNDCLESS.
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OCON'T PRAW LIFE FEOM
PEATH. ONLY IN THIS
WY CAN YOU ATTAIN
LIMITLESS FREECOM

THE PHILOSOPHY OF
ZHUANGZI 15 A PHILOSOPHY
OF FREEPOM. IT 15 A
PHILOSOPHY THAT TAKES

LIFE ANC HURLS IT INTO
THE LIMITLESSNESS OF
TIME AND SPACE IN
ORPER TO BE

EXPERIENCEC TO
THE FULLEST.
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THE
SUMMER
CICAPA
AND THE
WONPER
TORTOISE

-

‘/3
D

PEOPLE 3AY THAT ONCE
THERE WAS A MAN NAMED
PENG ZU, WHO AT EIGHT
HUNCRED YEARS OLO
HAD LIVEC THE

LONGEST LIFE

EVER.

)
5

\ SN

THERE IS A SMALL INSECT

CALLED THE MORNING BUG
THAT 18 BORN IN THE MORNING
AND 18 DEAD 8Y NIGHTFALL.

IT DOESN'T
EVEN KNOW WHAT
A MONTH (8.

CALED THE SUMMER
CICAPA THAT 1S BORN IN
THE SPRING AND DIES IN

4% g

THERE (S ANOTHER INSECT

THE SUMMER. =
"“Migg
\\ T
e
=|®
=
w WHlrg
——
£
e

« /T DOESN'T EVEN

& scasons
ARE .

IO “"QE o
‘&a“%y

KNOW WHAT TWE FOUR

-HOWEVER, IN THE
SOUTHERN FART
OF CHU, THERE
LIVED THE GIANT
WONPER TORTO/SE,

TO WHICH FIVE
HUNORED YEARS
WAS A MERE
SPRING.
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THE
MORNING
BUG ANC
THE SUMMER
CICAPA ARE
CALLEC

WHILE THE
WONCER
ARE CALLED
THE "SHORT

LIVES" WILL
NEVER

CHORT LIVES"
TORTOISE ANC
TWE GERI-TREE
LONG LIVES)

UNPERSTAND

TORTOISE
ANO THE
GERI-TREE,
WASN'T
PENG ZU
JUST
ANOTHER
CHOET

A
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PEOPLE
SEE PENG ZU A5
HAVING LIVED A
LONG LIFE, BUT
WASN'T HE REALLY
JUST ANOTHER




ON LI JI's WEPDING
zay, sHE WAS TO
BE MARRIED AGAINST
HER WILL TO PRINCE
XIAN OF JIN. SHE
WAS SO SAP THAT
SHE PRENCHEP

HER WEPPING
PRESS IN TEARS.

/ IM NOT
% MARZYING

BUT AFTER SHE WAS
MARRIED, SHE FOUND
HERSELF SLEEPING
ON A LONG, SOFT BEP
ANP EATING FOOP
FROM THE FOUR
CORNERS OF THE
EARTH. WHO wouLe
BELIEVE THAT ON
HER WEPPING DAY
SHE CRIEP HER
EYES ouT?

EVERYONE
16 AFRAIP OF
PYING, BUT
MAYBE DEATH
WiLL BE 50
GREAT THAT
WE'LL END UP
REGKETTING
HAVING EVER
LIVED
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ZHUANGZ/ ONE 24y ON
DREAMS OF A HIS WAy T2 chil
SKELETON uaprener
SKELETON.
Q N
\
o\
b=y ,/)i%"“\ %& g\\

PIP YOoU PIE BECAUSE YoU

WERE GREEPY? OR WERE YoU
HACKED TO PIECES WHEN YOUR
COUNTRY WAS CONQUEREPT OR
PIP YOU IMPLICATE YOUR PARENTS
IN S6OME HORKRIBLE CRIME

AND COMMIT SUICIPE

OUT OF SHAME 7

PID YOU STARVE TO PEATH?
PIP YOU FREEZE TO PEATH7OR
WERE YOU OLP AND JUST LAY

POWN HERE TO PIET

FROM LISTENING
To You TALK TopAY,

'“ NIGHT FELL,

AND ZHUANGZ/ You 50UNp
LAY POWN TO LIKE A REAL
SLEEP, USING RHETORICIAN.
THE SKULL 45

HIE PILLOW.




WHAT YoU TALKED ABoUT
WERE ALL JUST CONCERNS
OF LIFE, BUT AFTERZ
PEATH, NONE OF

THAT MATTERS.

THERE'S NO KING,
NO MINISTERS, ANPD
NO OLP AGE, JUST
TOTAL COMFORT IN
BEING ONE WITH
THE WORLR

WHAT THE
WORLD 15, T AM.
THIS 16 A KINP
OF PLEASURE
EVEN THE
ALMIGHTY KING
CAN'T ENJOY.

I PON'T BELIEVE IT'6
REALLY THAT PLEASANT
AFTER DEATH. WHY DONT
I JUST GET THE ARBITER
OF FATE AND BEING YOU
BACK TO LIFET

ILL GIVE YOU BACK
YOUR PARENTS ANP YOUR
WIFE AND SENP YOU
BACK 10 YOUR HOMETOWN,
WHADPYA 64Y7

PEATH 16 A NATURAL
BOUNDARY. WHAT 15 IT LIKE
AFTER PEATH7? THINK ABOUT
IT WITH NATURE IN MING ANC
YOU'LL FIND THAT THERE 16
NO REASON TO OVERVALUE
LIFE AND FEAR DEATH.
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Z! SANG
QRUESTIONS
HIS FATE

Z! SANEG WERE
GOOP FRIENDS.

4, Z
46 IN 4
ROW, ZI YU
TOOK SOME
FO00 NP |
WENT 1O

MOTHER! FATHER!
60v! OH! WOE 15 ME!

WHO MAPE ME 0
WEETCHEP T WAS IT
MY PARENTST WAS

NO ONE WISHED
THIS UPON ME, AND YET
HERE I AM. OH, MY

WRETCHEDPNESS
MUST BE FATE!

IM SICK, AND THESE
PAST FEW PAYS IVE
BEEN THINKING...

THOSE THINGS THAT
HAPPEN BY CHANCE ARE
GALLED FATE. BEING BORN
A PRINCE OR A PAUPER 16
SOMETHING NE CANNOT COoN-
TROL, 80 WE MUST ACCEPT OUR
FATE AND FIND S0LACE IN
OUR. FRIEND, THE PAO.
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THE CAGED
PHEASANT

s

FINDING FOOD ISN'T EASY
FOR THE WILD PHEASANT,
TRAVELING TEN
STEPS BEFORE
GETTING A
SINGLE WORM.

AND EVEN THOUGH IT
HAS TO WALK A
HUNDRED PACES FOR
A PRINK OF WATER,
IT 8TILL PREFERS
THIS TO BEING
LOCKED UP IN

A CAcE.

B o A -

(LR HE HF B © N )

A CAGEDP
PHEASANT
MAY HAVE
ENOUGH
0 EAT
AND
PRINK
AND (TS
FEATHERS
MAay 8
BRIGHT
ANO SHINY,
BUT IT WILL
ALNAYS
CRAVE THE
FREEPOM
OF BEING
ON THE
OUTSIPE.
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%0 XX EXPENSE OF FREEVOM, YET IN
R ALK TODAY'S SOCIETY, HOW MANY
S 2 TRULY CAREFREE PEOPLE

)
OROLRIIXXIXXX
OO IXXXOUAXXKX XXX
KRR EBLEEL?

THE PERSON WHO
UNDERSTANDS HOW TO NURTURE
LIFE WOULD NEVER PURSUE

MATERIAL PLEASURES AT THE

PO YOU $EET

%
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SE4 SPIRIT:

NATURAL AND WHAT 16
e L4

WHAT I5

MAN-MAPE

A HORGE 'S HARNESS. . .

N

FOUR LEGS ON

HORSES AND COWS

18 NATURAL.

I
ANC A BULL'S
NOSE RING ARE
MAN-MAPE.

MAN-MAPE KNOWLEDBE,
MORALITY, ANpP LAWS ALL
WORK AGAINST NATURE,
JUST LIKE A HORSE'S
HARNESS AND A BULLS
NOSE-RING,




THE LITTLE
SPARROW'S SMALL

W
R
HAPPINESS A %
# A "R
Moot R
A
woFH A T B
L E -
ﬁ g ’ ’ g?
s 2K xR
% o FH Z
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éE'
THE GREAT PENG 8120 E] = . % ﬁ
SOARS AT A HEIGHT OF PR R
NINE THOUSAND MILES, — . B # &
#ax - #
B# £ 3
THERE ARE VIFFERENCES = X K % R
MY LIFE BETWEEN THE REALMS OF THE B/ 2B W
1S 80 EAGY. SPARROW AND THE PENG h %k E 8 4
IF T WANT TO BIRD, BETWEEN HOW THEY FLY T s = )
SING, T JUST AND WHAT THEY KNOW. f R
BUZZ UP TO A
BRANCH.
X
Z fE
E
T
o
o
A, HA T
HA, “ g
LOOK AT THAT ; H i
GUY! WHAT'S HE WE SHOULDN'T LAUGH 2 ¥
POING WASTING 50 AT THE LITTLE SPARROW #O7
MUCH ENERGY TO IN ITS SMALL, $ELF- ~ B
FLY 50 HIGH? CONTAINED NORLD: No'
SHOULD WE ENVY THE ? T
GREAT PENG BIRD IN -
IT6 GRANDEUR.
= #
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TALENTED PEOPLE
HAVE 8O0 MUCH
WORK 70 PO.

INTELLIGENT
PEOPLE HAVE
SO MUCH T0
WORRY ABOUT.

BUT INCOMPETENT PEOPLE
SO ABOUT OH-SO-HAPPILY,
SEEKING NOTHING ANP
SATISFIEC NITH

ENOUGH TO EAT. \\\
%«‘} >
VA

PEOPLE OF
... LIKE AN ABILITY ANP INTELLIGENCE
UNMOORE D BOAT, ALWAYS BRING ON SUF-

DRIFTING ON
THE WATER, ROCKING
GENTLY BACK ANC
FORTY,
ANC AT EASE.

FERING AND DISTRESS,

AVERAGE PERSON OFTEN
POESN'T REALIZE.

|, CAREFREE

WHICH 15 SOMETHING THE
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ONCE THERE
WAS A MAN WHO
HATED HIS OWN
SHAPOW.

R —

I HATE You!
I HATE You!
I HATE You!

WHEN HE WALKED
AND FOUND THAT HIS
SHAPOW WAS CLOSE

BEHIND HIM, HE
BEGAN TO WALK
FASTER AND

FASTER.

BT THE
FASTER HE
MOVEL, THE
CLOSER HIS
SHACoOW
CaME. SO
HE RAN LIKE
A MACHMAN. ..
AND IN THE
END, HE
PROPPED
PEAL

«C¢
[N

\

THOSE PEOPLE WHO v o
PON'T UNDERSTAND THE (MO
ARE JUST LIKE THE MAN WO
HATED HIS SHAPOW. T4
ACTUALLY VERY EASY TO GET
RIP OF YOUR SHAPOW-~-JUST
REST UNPER A TREE, AND
NOURZ SHADOW DISAPPEARS.
BUT ALL THOSE FOLKS RUNNING
AROUND LIKE LUNATICS
REFUSE TO STop AND ZEST.
WHAT po You CALL THAT7




ZHUANGZ/
ON HIS
oeATHBED

S
.ﬁ—\\
JESSS A
LU TR

WHEN ZHUANGZ/
WAS ON HIS

PEATHEEL, HIS
ISCIPLE:

WHY BOTHER 7
AFTER I DIE, JUST
USE HEAVEN ANP
EARTH AS MY COFFIN;
USE THE SUN AND
MOON A% BURIAL
JADES, THE $TARS
AS JEWELS, AND
EVERYTHING ELSE
AROUND ME A5
RITUAL WARES. WHAT
FUNERAL couLp

BE BETTER THAN
THAT?
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BUT, MASTER,
THE CROWS AND
VULTURES WILL
6ET You.

ABOVE GROUND, THE
CRONS AND VULTURES
WILL GET ME. BELOW
GROUND, THE WORMS AND
ANTS WILL GET ME. WHY
PO YOU INSIST ON
TAKING FOOPD OUT OF THE
MOUTHS OF CROWS ANP
VULTURES AND GIVING
IT TO WORMS

PEATH 1S A
NATURAL PISPERSION
AND TRANSFORMATION
OF THE BOPY, S0 WHY
NOT LET NATURE
HANDLE (TT
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